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Abstract  

This article analyzes the communicative strategy developed by CREA, a research group founded and 

led by Ramón Flecha at the University of Barcelona, in relation to the accusations of sexual abuse, 

coercion, and sectarian practices leveled against its leader. Drawing on an examination of the group’s 

historical narrative, its discursive mechanisms, and its communicative deployment across mainstream 

media, social networks, and its own publications, the paper argues that CREA, under Flecha’s 

leadership, has constructed a sophisticated apparatus designed to secure his immunity from sexual 

abuse allegations. The analysis identifies a strategy based on the systematic dissolution of boundaries 

between the public and private spheres, the production of a unilineal and self-referential discourse, the 

recurrent appeal to supposed “scientific evidence” legitimized by a vague “International Scientific 

Community,” and the creation of foundational myths serving an immunizing function. It also examines 

the role of CREA’s own pseudo-media outlets and social networks in legitimizing the leader, including 

mechanisms for purging dissenting and critical voices. The article interprets these mechanisms 

through perspectives drawn from studies on coercive groups, highlighting the structuring dimension of 

communication within CREA. It concludes that the group’s communicative strategy does not respond 

to improvised dynamics of academic self-promotion, but rather constitutes a coherent project of power 

centralization and the creation of conditions for the normalization of Flecha’s sexual access to women 

within the organization. 

Keywords: Sexual abuse, sexual harassment at university, coercion, university corruption, 

institutional impunity, CREA research group, sects, communicative action, sexual consent, gender-

based violence. 

Resumen 

Este artículo analiza la estrategia comunicativa desarrollada por CREA, grupo de investigación 

fundado y liderado por Ramón Flecha en la Universidad de Barcelona, en relación con las denuncias 

por abuso sexual, coerción y funcionamiento sectario formuladas contra su líder. A partir del estudio 

de la narrativa histórica del grupo, de sus mecanismos discursivos y de su despliegue comunicativo 

en medios, redes sociales y publicaciones propias, el trabajo sostiene que CREA, bajo el liderazgo de 
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Flecha, habría construido una maquinaria para éste, orientada a la obtención de inmunidad frente al 

abuso sexual. El análisis identifica una estrategia basada en la disolución de las fronteras entre lo 

público y lo privado, la producción de un discurso unilineal y autorreferencial, la apelación recurrente 

a supuestas “evidencias científicas” legitimadas por una difusa “Comunidad Científica Internacional,” 

y la creación de mitos fundacionales con función inmunitaria. Asimismo, se examina el papel de los 

pseudo-medios de comunicación propios de CREA, y de las redes sociales en la legitimación del 

líder, incluyendo los mecanismos de depuración de voces discordantes y críticas. El artículo 

interpreta estos mecanismos desde perspectivas relacionadas con los estudios sobre grupos 

coercitivos, subrayando la dimensión estructurante de la comunicación en CREA. Se concluye que la 

estrategia comunicativa del grupo no responde a dinámicas improvisadas de autopromoción 

académica, sino a un proyecto coherente de centralización del poder y creación de condiciones para 

la normalización del acceso sexual a mujeres dentro de la organización por parte de Flecha. 

Palabras clave: abuso sexual, acoso sexual en la universidad, coerción, corrupción universitaria, 

impunidad institucional, grupo de investigación CREA, sectas, acción comunicativa, consentimiento 

sexual, violencia de género.  

 

Resumo  

Este artigo analisa a estratégia comunicativa desenvolvida pelo CREA, grupo de investigação 

fundado e liderado por Ramón Flecha na Universidade de Barcelona, em relação às denúncias de 

abuso sexual, coerção e funcionamento sectário formuladas contra o seu líder. A partir do estudo da 

narrativa histórica do grupo, dos seus mecanismos discursivos e do seu despliegue comunicativo em 

meios de comunicação, redes sociais e publicações próprias, o trabalho sustenta que o CREA, sob a 

liderança de Flecha, teria construído uma maquinaria orientada para a obtenção de imunidade para 

este face ao abuso sexual.A análise identifica uma estratégia baseada na dissolução das fronteiras 

entre o público e o privado, na produção de um discurso unilineal e autorreferencial, na apelação 

recorrente a supostas “evidências científicas” legitimadas por uma difusa “Comunidade Científica 

Internacional” e na criação de mitos fundacionais com função imunitária. Do mesmo modo, examina o 

papel dos pseudo-meios de comunicação próprios do CREA e das redes sociais na legitimação do 

líder, incluindo os mecanismos de depuração de vozes discordantes e críticas.O artigo interpreta 

estes mecanismos a partir de perspetivas relacionadas com os estudos sobre grupos coercivos, 

sublinhando a dimensão estruturante da comunicação no CREA. Conclui-se que a estratégia 

comunicativa do grupo não responde a dinâmicas improvisadas de autopromoção académica, mas 

sim a um projeto coerente de centralização do poder e de criação de condições para a normalização 

do acesso sexual a mulheres dentro da organização por parte de Flecha. 

Palavras-chave: abuso sexual, assédio sexual na universidade, coação, corrupção universitária, 

impunidade institucional, grupo de investigação CREA, seitas, ação comunicativa, consentimento 

sexual, violência de género. 

Introduction 

In July 2025, four media outlets jointly published fourteen allegations of sexual abuse and various 
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forms of coercion against Ramón Flecha, then Emeritus Professor at the University of Barcelona and 

leader of the CREA research group. This would constitute the third wave of public reproach he has 

faced, following those of 2004 and 2016. Subsequently, these allegations would rise to the current 

total of sixteen. 

Flecha, who in recent years has publicly and repeatedly presented himself as the “number one in the 

world in gender violence [sic]”12 (Figure 1), has maintained continuity as a professor at the University 

of Barcelona since the 1986–1987 academic year. In 1991, he founded CREA under the name Center 

of Research for Education of Adults, a group of which he formally served as director until September 

2006. At that time, he was compelled to resign from his position following a formal request from the 

then President of the University of Barcelona, who warned him that CREA’s internal functioning up to 

that point could potentially be unlawful (Bolaños, 2025a). This request was issued after various 

complaints submitted by former group members in 2004 had been examined, a process that included 

the production of a report dated May 2005. 

Figure 1 

Ramón Flecha using the false credential of “World’s Leading Scientist in Gender-Based Violence” 
across different online contexts 

Note. Own elaboration based on various public sources. 

As indicated by its acronym in English and Catalan, CREA initially specialized in adult education. 

Subsequently, roughly at a decade-long rhythm, its name evolved towards more general definitions—

while retaining the original acronym—first as Centro Especial de Investigación en Teorías y Prácticas 

1 For example, see his LinkedIn profile: https://www.linkedin.com/in/ramon-flecha/ (accessed September 18, 2024). 
2 Verification of this and other information during the preparation of this study led to the discovery of Flecha’s misleading use of 
his Google Scholar profile. Given the public relevance of this information, it was disclosed to the press: 
https://www.eldiario.es/sociedad/catedratico-ub-investigado-acoso-elimina-7-000-citas-perfil-no-expulsado-ranking-
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Superadoras de Desigualdades3, and ultimately adopting its latest official designation, again in 

English: Community of Research on Excellence for All. The preservation of the acronym from the 

group’s founding to its self-dissolution in the final days of 2025—spanning 35 years—suggests, at a 

preliminary level, a branding strategy. Indeed, the anchoring of the acronym becomes inseparable 

from the evolution of the group’s object, as well as from the redefinition of its subject. Specifically, the 

group’s object undergoes a progressive generalization (from lifelong learners to all audiences, 

including individuals experiencing inequality), ultimately diluting the specificity of its original vocation—

research on adult education—into much broader concerns. At the same time, the subject of CREA’s 

actions in relation to these various objects also evolves, shifting from a “research centre” to an 

enhanced variant (“special research centre”), culminating in its designation as a “research community” 

until December 2025, when it was legally dissolved4. 

Whether as a “centre,” “special centre”, “community”, or simply a “research group”, CREA has, from its 

inception, placed strong emphasis on communication. One might assume this to be in order to ensure 

the dissemination of its work, as is the case for many research groups. However, in this instance, the 

scope extends far beyond that: as this article will seek to demonstrate, within CREA communication 

possesses a distinctly strategic character that transcends mere publicity. Its nature is also structural 

and structuring, rendering communication the foundation of a particular habitus. 

Any branding strategy reveals two facets: an internal and an external one, a private and a public 

dimension (Davies and Chun, 2002). This distinction between interiority and exteriority also frequently 

appears in descriptions of sects and coercive groups (Bosch, 1993). The analogy might seem 

inappropriate were it not for rigorous analyses such as that of Fernández-Enguita (2014), who 

described CREA’s research practices —practices that translate into its public activity— as a “search 

for data capable of justifying pre-existing convictions, since the desired outcomes have already been 

decided”, an “exercise in self-satisfied self-contemplation”, or a “happy fairy tale written by self-

proclaimed fairies”. The dissemination of its results has been described by the same author as a “fury 

of evangelization” (Fernández-Enguita, 2014). At the same time, with regard to its internal 

organization —that is, its private dimension— the group has been directly labelled a “sect” (Jorro, 

2024), having already faced two waves of complaints concerning its internal functioning (2004 and 

2016) prior to this third wave in 2025 (more focused on sexual coercion by its leader). The University 

of Barcelona itself has acknowledged that the accounts provided by the complainants “could fit within 

the possible existence of a highly controlling coercive group”5. In a document issued 20 years earlier, 

the same institution explicitly referred to “practices and behaviors of a sectarian nature” (Bolaños, 

2025a). Fernández-Enguita (2026) has further asserted that “CREA is an ideological sect” and that 

Ramón Flecha is its guru. Moreover, several well-established authors formerly affiliated with CREA 

csic_1_12622737.html (accessed September 30, 2024). 
3 Special Research Centre on Theories and Practices Overcoming Inequalities. 
4 Referring to a “legal-juridical” dissolution is inaccurate, insofar as it presupposes the existence of a formal status whose scope 
remains unclear. During the period 1991–2015, CREA was affiliated with the University of Barcelona; however, from that date 
onward, its legal nature, if any, is unknown. Nevertheless, the expression “legal-juridical dissolution” will be used hereafter to 
refer to the disappearance of the group as a formally constituted entity. As clarified elsewhere (Pacheco, 2026b), this does not 
imply that CREA has ceased to exist. 
5 https://web.ub.edu/es/web/actualitat/w/comunicat-universitat-barcelona-20251222 (accessed April 12, 2026). 
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had already provided detailed descriptions of the group’s sect-like functioning (Ayuste et al., 2016). 

As should be evident, determining whether CREA is or is not a sect is not among the aims of this 

analysis. First, this is unnecessary, as the group’s historical narrative is already highly revealing in this 

regard. Second, we consider that dwelling on a question already resolved (or, in other contexts, on a 

right already established) reflects a conservative stance that is incompatible with social justice, insofar 

as it fossilizes debate around a surpassed —and therefore no longer valid— issue, ultimately 

hindering or preventing the discovery of the realities or possibilities that such indeterminacy might 

otherwise enable. Furthermore, such a stance risks establishing and reinforcing an equivalent level of 

responsibility between those who present themselves as victims and those who must defend 

themselves against these accusations, potentially resulting in a tacit alignment with the latter. 

Additionally, in academic environments —where complainants and the accused remain almost 

inevitably in contact unless one party, typically the more vulnerable, abandons their career— it is 

essential to avoid opening the door to power mechanisms that may facilitate reprisals against 

complainants, a concern already expressed by the latter in this case (Bolaños, 2025a). 

We perceive in Flecha’s narrative a clear intention not merely to fossilize the debate over whether 

CREA constitutes a sect, but to revert to it, despite the fact that such a debate has long been 

surpassed. In light of judicial rulings, internal documents from the University of Barcelona, and 

numerous widely disseminated testimonies over the years, we are in a position to assert not only that 

CREA constitutes a sect in the sense of a coercive group, but above all that Ramón Flecha is its guru. 

Revisiting this debate would therefore only serve to undermine the rights of complainants and to 

reinforce Flecha’s protection under the clear shield provided by the unregulated status of sects in 

Spain (Pacheco, 2026a), of which Flecha must be fully aware given the numerous legal proceedings 

—most of them documented in Bolaños (2025a)— that have not yielded outcomes favorable to his 

interests. Finally, focusing on the sect as such risks subsuming individual responsibilities into a 

collective framework, thereby diluting them. Indeed, since the second wave of complaints, Flecha has 

actively sought to do precisely this, alongside frequent diversionary tactics (Bolaños, 2025a). Of 

course, recognizing CREA as a consolidated sect and Flecha as its guru also entails acknowledging 

his considerable capacity to exert manipulation over individuals —predominantly young women— as 

well as the existence of beneficiaries of this complex coercive structure. These beneficiaries, mostly 

men, arise from the need to control expanding domains that exceed Flecha’s direct capacity. It is also 

worth noting that at the time of CREA’s dissolution in late December 2025, 84% of the most 

precarious academic positions were held by young women (Bolaños, 2025a). 

Ramón Flecha deserves to be judged with full procedural guarantees in accordance with the Spanish 

legal system, which may result —as has thus far been the case— in his unusual leadership of CREA 

not leading to criminal consequences. However, such guarantees must also extend to the 

complainants, which cannot be ensured when the sect is analyzed solely as an end in itself. Its 

unregulated status may serve to cloak the organization in opacity, concealing potentially criminal 

activities within. 

Revista Internacional de Educación y Análisis Social Crítico 
Mañé, Ferrer & Swartz. 

ISSN: 2990-0476 | Vol. 4 Núm. 1 (2026)

Esta obra está bajo una Licencia Creative Commons Atribución-  NoComercial 4.0 Internacional 142



Judging Flecha with full guarantees also entails considering CREA as a possible means, as numerous 

other cases suggest that sects are conceived, structured, or used as instruments for the commission 

of offenses, particularly those involving sexual abuse (Dayan, 2018). Indeed, in sectarian 

environments, sexual abuse often appears normalized, insofar as women report having given consent 

that is, evidently, called into question by their membership in such groups (Dayan, 2018). 

Although we cannot address here the conceptual framework developed and sustained by Flecha, it 

must be acknowledged without equivocation that his insistence on developing concepts related to 

sexual violence —such as consent itself— requires thorough investigation, given that such concepts 

might serve to whitewash the practices attributed to him, should they prove to be accurate. Likewise, 

as a preventive measure, we consider it necessary to activate appropriate mechanisms to suspend 

the dissemination of these concepts across academic spaces until the nature —criminal or not— of 

the acts attributed to Flecha has been clarified. 

The analyses developed in the following pages suggest that Flecha may have been preparing to 

confront future allegations of sexual abuse, that is, he anticipated them and sought to neutralize them 

through human, material, legal, and cognitive structures, many of which appear to have been 

specifically constructed for this purpose. Put more plainly, as explicitly stated in its title, this work 

seeks to account for Ramón Flecha’s rational and structured pursuit of immunity through a particular 

form of communicative action governing CREA both internally and externally. This does not, under 

any circumstances, constitute an assertion on our part that Flecha committed any of the offenses 

attributed to him. The pursuit of immunity in a given domain may respond to reasons unrelated to the 

commission or planning of criminal acts.  

The Strategic Role of Communication in CREA 

The communication strategy implemented by CREA and fed by Flecha through his discourse serves, 

on the one hand, to standardize—through repetitive affirmation—the group’s staging. This staging 

draws attention both for its orchestration and for the extraordinary degree of public exposure to which 

its members are subjected. Whether in a conference presentation, teaching at any level, a journalistic 

interview, a social media interaction, or an academic or popular publication, it is easy to observe the 

widespread reproduction of patterns. These include, for instance, boasting of intellectual or personal 

proximity (in Flecha’s case, these two elements are frequently conflated) to certain international 

figures —always the same (Apple, Habermas, Freire, Merton, Beck, Giroux, Butler, Touraine, 

Searle)— or repudiating, sometimes in defamatory terms, others, typically (and this nuance is 

important) those who are already deceased (Foucault, de Beauvoir, Arendt, Heidegger, Bourdieu, 

Althusser, Ausubel), except when they are Spanish (Trilla, Fernández-Enguita). This is commonly 

carried out through the creation of a transcendental atmosphere, also distinctive of CREA, within 

which the supposed closeness to certain figures and the rejection of others function as arguments 

from authority to project an allegedly irreproachable personal conduct. Even Sari Hanafi (2025), a 
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Syrian-Palestinian sociologist who traditionality presents himself close to CREA6, has openly criticized 

this stance in his review of The Dialogic Society (2022), promoted by CREA and Flecha himself —

who, incidentally, count its free downloads as “readings,”7 presenting the work as the masterpiece of a 

genius:  

 

 Flecha considers the case of a mismatch prompting people to differentiate between art and 

artist, or “the author’s works” and “the author’s life,” respectively. He criticizes such 

separation, using the example of Michel Foucault, who, according to Flecha, ‘defended the 

depenalization of pederasty and rape’. Likewise, Anthony Giddens moved from being a 

sociologist to being a politician supporting Blair’s ‘third way,’ which ‘ended in failure politically 

and intellectually.’ […] In the same vein, he criticizes Althusser, who strangled his wife. All 

these critiques are calls not to engage with the work of these scholars. I think this issue is 

much more complex, as I cannot establish a direct correspondence between the author’s 

thoughts and the author’s life. We need to acknowledge that scholars have positionality, 

inducing some blind spots, and strive for power, and in both cases, we need to reveal this and 

not throw away their thoughts entirely. (Hanafi, 2025, pp. 103-104).  

Hanafi is mistaken in suggesting that Flecha is merely appealing to the discrediting of these authors 

on the basis of their alleged personal shortcomings. What Flecha actually does operates on a much 

deeper level, beyond the apparent simplicity of the maneuver: he dissolves the boundary between the 

personal and the intellectual until the two become equivalent. Indeed, the procedure is rather 

rudimentary: when unable to refute a significant author’s argument, he delves into their past in search 

of questionable conduct, at times distorting it or —even— fabricating it when necessary. This, to some 

extent, shields him within the academic field, as any critical analysis of his work is compelled to take 

into account this very mechanism (as is being done here), which runs counter to fundamental 

principles of intellectual inquiry. Thus, when he asserts that Ulrich Beck was a great sociologist, he is 

also implicitly asserting that Beck was a morally exemplary individual. Likewise, when he widely 

publicizes his status as the world’s leading scientist in gender-based violence (Figure 1), he 

simultaneously equates this claim with his presumed personal integrity and incorruptibility regarding 

such matters. 

This gives rise to a derivative claim: anyone who questions Flecha or CREA does so in order to 

conceal precisely that which motivates their critique, or something of comparable gravity. This 

constitutes a clear procedure for attaining immunity, what Flecha has displayed extensively, 

particularly during the year spanning the last mass departure of CREA members in the summer of 

2024 and the publication of the latest wave of allegations in 2025. In October 2024, Flecha published 

 
6 As will be shown, within CREA everything tends to remain “in-house.” The promotional exploitation of alleged personal ties 
with authors (generally men) constitutes a clear guiding principle of its communication strategy, as it does in the group’s policy 
of territorialization. The latter, however, falls beyond the scope of this study. 
7 For example, see the following posts: https://x.com/R_Flecha/status/1845346732227322270 and 
https://x.com/R_Flecha/status/1913824183210959335 (accessed April 30, 2026). 
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a convoluted tweet targeting TV3 (Figure 2), in which he used allegations of sexual harassment 

against Eduard Cortés, director of a series produced by that network, as “evidence” that the 

broadcaster —having covered a previous wave of allegations against Flecha nearly a decade earlier, 

prompting an unsuccessful lawsuit on his part— was attempting to mask its own internal sexual 

misconduct issues.  

 
Figure 2  
Flecha’s tweet targeting TV3 in relation to the allegations against Eduard Cortés8 
 

 

Some days later, journalist Ignasi Jorro (2024) expressed his astonishment after covering a CREA 

event ostensibly in defense of children:  

During the presentation, it was repeatedly asserted that anyone linking CREA to a sect is a 

child abuser. Yes, you read that correctly: Flecha’s research group used the presentation of a 

philanthropic association to attempt to launder its image. […] At the end of the event, and out 

of respect for those present, I approached Ramón Flecha, introduced myself, and asked 

whether he would grant us an interview in a neutral setting with full transparency. Angrily, 

almost beside himself, he refused, raising his voice and telling me that “he does not speak 

with accomplices of aggressors.” In doing so, Professor Flecha inadvertently revealed the true 

nature of the event: CREA will label as abusers and harassers anyone who questions its 

research methods.  

Jaume Trilla satirizes this pattern in Flecha’s discourse through one of his recurrent pseudo-concepts 

of self-immunization: “second-order harassment,” which effectively means “if you criticize me, you are 

 
8 Source: https://x.com/R_Flecha/status/1851744893657649374 (accessed April 30, 2026). 
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a sexual harasser” (Trilla, 2025). 

This immunological armor has clear deterrent effects on current complainants, as Flecha commonly 

involves CREA members in his personal campaigns, for instance, his ongoing crusade against Michel 

Foucault, who has been “unable” to respond for 42 years9. While all CREA members are, of course, 

adults, none of the ten signatories to the article referenced in the corresponding footnote would find it 

easy to accuse Flecha of pedophilia —even if justified grounds existed— largely because they have 

themselves signed texts condemning it through Flecha’s own pseudo-arguments. This situation is 

entirely consistent with the group’s orchestrated response following the publication of the latest 

allegations in July 2025: Flecha, as guru, and his sect, CREA, reacted in unison, without dissenting 

voices, by imputing criminal conduct to former colleagues who had come forward as complainants. In 

short, the degree of immunity attained by Ramón Flecha is such that only “criminals” could 

conceivably accuse him (the irony is intended). 

Returning to staging as an integral component of CREA’s communication strategy, it is worth noting 

the creation and maintenance of a particular atmosphere, accessed through the formalization of 

“communicative action” via specific standards: adherence to an internal dress code, use of uniform 

discursive genres, a consistent tone of voice, the deployment of a form of newspeak (Trilla, 2025), the 

imposition of criteria reinforced through arguments from authority, and reverence for CREA’s 

foundational myths—frequently substantiated by those same myths. All of these elements, but 

especially the myths (to which we will return later), enable CREA to project itself into the future in a 

particular manner; in other words, they perform a structuring function. 

It is the second time I use the term “structuring,” and I assure the reader this is not an attempt to 

avenge Bourdieu. Rather, it refers to the unilinearity along which CREA’s discourse unfolds and 

develops. Indeed, this unilinearity—which is readily apparent and would, one might suggest, have 

delighted nineteenth-century evolutionary anthropology (the same tradition that served to “legitimize” 

colonialism through the “optimization” of coercion via new forms of symbolic and administrative 

domination) points to the existence of a single, univocal discursive subject. 

In the realm of large organizations, studies such as McGrath-Champ & Rosewarne (2009) have 

associated unilinear discourse with models of industrial production management based on corporate 

restructuring, entailing the devaluation of interorganizational relations. 

Although CREA has concentrated processes that might be described as industrial-like within a small 

number of individuals10, the group cannot, strictly speaking, be considered an industrial organization, 

nor even a conventional research organization. Consequently, its unilinear discourse cannot be 

 
9 In the defamatory article “Promoting Admiration of Foucault While Hiding His Defense of Rape and Paedophilia,” published in 
the International and Multidisciplinary Journal of Social Sciences—one of the group’s numerous journals—the ten CREA 
members who authored it reference up to ten publications by Flecha. The article also cites pieces from pseudo-media outlets 
likewise owned by CREA, such as “Antifeminist Deceptions about Foucault,” which includes content praising Flecha 
(https://eldiariofeminista.info/2021/08/13/los-antifeministas-enganos-sobre-foucault/; accessed April 23, 2026). 
10 See Gutiérrez de Álamo, P. (2026, April 14). “I have witnessed exploitation”: Four former CREA members speak about their 
experience. El Diario de la Educación. https://eldiariodelaeducacion.com/2026/04/14/crea-denuncias-explotacion-laboral-
universidad/ (accessed April 30, 2026). 
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attributed to production management. Rather, CREA’s unilinear discourse expresses an informal 

mode of governance that intrudes into the domain of spontaneity and is, moreover, markedly 

authoritarian. It is structuring insofar as it ensures that members collectively sustain and project their 

spontaneous interactions according to a single valid model, that is, a univocal framework. 

We thus return to a crucial issue: one of the most significant achievements of CREA’s leadership is 

the blurring of all boundaries between the public and private spheres. This has far-reaching 

consequences, including the homogenization of socialization practices necessary for integration into 

the group11, the absence of a need to reconcile personal and professional life among its members12, 

and the already noted inseparability of the personal and professional in academic readings of other 

authors13. 

The organization of a unilinear and univocal discourse oriented toward the future requires that such a 

future be projected in advance, thereby enabling the pursuit of a strategy with defined objectives. It 

must also draw upon a source of legitimacy (in CREA’s case, as will be shown, the recurrent 

invocation of the “International Scientific Community”). However, the successful implementation of 

such a strategy necessitates a robust scaffolding capable of channeling foreseeable individual 

divergences, particularly given that academic groups bring together different generations and rhythms 

in the performance of a relatively autonomous activity such as research. At its peak, CREA comprised 

more than 70 members (Bolaños, 2025a), alongside a considerable floating membership. 

This scaffolding must possess both material and immaterial dimensions in order to ensure a controlled 

communicative deployment across the many individual actors within the group, even if such 

deployment ultimately occurs, metaphorically speaking, through a “narrow channel.” In CREA, the 

material scaffolding is provided by the dense network of organizations established by Ramón Flecha 

to orbit around the group14, while the immaterial dimension is cognitive in nature and rests 

fundamentally on myths. In this respect, Flecha is not incorrect in claiming that his model draws upon 

“communicative action”.  

An appropriative discourse once again culminating in immunity 

CREA’s public discourse cannot be spontaneous, and indeed it does not appear to be so. Nor does it 

diversify over time into a plurality of opinions, initiatives, leaderships, or theoretical or methodological 

 
11 It may be more appropriate to speak of “resocialization,” as joining CREA entails—particularly for women—the need to 
“transform” themselves in order to develop personal and sexual attraction toward a “dialogic” type of man, whose model is 
Ramón Flecha. There are multiple testimonies in this regard, some of which are documented in Pacheco (2016). 
12 https://afectadoscrea.org/es/testimonios/ (accessed April 10, 2026). 
13 In the article “Reliability,” published in CREA’s pseudo-media outlet *Diario Feminista*, it is argued —already in the title— that 
an author’s reliability depends on their personal stance against gender-based violence (in fact, it refers specifically to Ramón 
Flecha’s particular conception of gender-based violence, and aims to reinforce the myth of his purported providential role in its 
eradication). In this article, the group reiterates its recurring defamatory claim against Michel Foucault (and Simone de 
Beauvoir), as mentioned in a previous note: https://eldiariofeminista.info/2025/02/08/omerta-167-reliability/ (accessed April 30, 
2026). 
For further examples, readers may conduct their own searches based on the list of academic figures traditionally repudiated by 
CREA introduced above. 
14 As early as February 2017, the network of organizations orbiting around CREA was already this complex: 
https://prezi.com/qyekh2w-xo20/secta-crea-ub/ (accessed April 23, 2026). A more updated overview is provided in Bolaños 
(2025a). 
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alignments, contrary to what would be expected of any research group whose trajectory extends long 

enough to leave a discernible imprint. 

Rather, it is a univocal discourse, characteristic of a cult, which does not claim legitimacy through 

argumentation expressed in professional jargon or similar means; instead, it asserts privileged access 

to a source of revealed truth, and thus allegedly incontestable, through such ethereal constructs as 

the “International Scientific Community,” which is said to produce “international scientific evidence” —a 

distorted use of the term (Fernández Enguita, 2014)— that would, strictu sensu, consecrate practices 

such as “successful actions,” which in turn allegedly lead to the self-congratulatory notion of “social 

impact,” among other fanciful obsessions15. 

The analysis of the publications included in Figure 3 reveals several circular argumentative 

mechanisms employed for apparent purposes of proselytism and the dissemination of slogans through 

Twitter, one of the group’s preferred channels. As can be observed, there is a proliferation of tweets in 

which “scientific evidence” is introduced not only as a means to achieve improvements (2, 5, 6, 8, 11), 

but as the sole remedy in response to issues framed through negative conditionals of the type: “If such 

a problem is not addressed in such a way, then a more or less apocalyptic scenario will persist” (1, 3, 

4, 7, 10). Rhetorically, the use of negative conditional constructions serves to introduce the remedy —

namely, the purported scientific evidence— thereby prompting questions regarding where such a 

remedy is held and the procedures through which it is produced. From this, it can be inferred that 

whoever possesses and is able to generate this remedy assumes a providential role in resolving or 

addressing the problem.  

 
15 It is worth verifying for oneself the extent to which CREA has colonized the internet with its rhetoric. By entering all these 
terms in Spanish in a single search using engines such as Google (https://tinyurl.com/crea-google) or DuckDuckGo 
(https://tinyurl.com/crea-duck), one will find that the group effectively monopolizes the online space in this regard: reports on 
“inclusive communication” issued by the Spanish Ministry of Science and Innovation and scientifically coordinated by Ramón 
Flecha (with the participation of other CREA members in the working group), academic articles authored by Flecha himself or by 
some of CREA’s affiliated actors (for example, at the University of Zaragoza), conferences organized by CREA such as CIMIE, 
laudatory evaluations of its own projects, and so forth. 
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Figure 3  
Non-exhaustive collage of tweets on “scientific evidence”16 

This technique is similar to those widely used in persuasive advertising, such as those derived from 

fear appeal theory (Williams, 2012), in which a hypothetical negative consequence is presented (in 

this case, by means of a communicative act analogous to an advertisement) and potential audiences 

are then directed toward the “solution,” with a single authoritative voice acting as guarantor of both the 

problem and its resolution (one might think of the typical toothpaste advertisement featuring a dentist 

16 Source: Twitter account @R_Flecha. 
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introduced by surname and preceded by the title “Doctor,” prominently displayed as a marker of 

authority). The solution rhetorically adopts the form of a recommendation but is grounded in a 

previously posited negative consequence, all endorsed by an authoritative voice; thus, it may more 

accurately be described as a prophecy countered by an exhortation. This maneuver can be explained 

in terms of variation in illocutionary force within directive speech acts (Searle, 1976). 

Although Flecha’s strength does not lie precisely in the theoretical appropriation of other authors17, 

Searle is indeed among those he references. In this case, it is evident that the escalation toward 

providential roles —what Trilla (2025) situates within a “Ministry of Truth”— is considerably more 

subtle than in advertising discourse, given that CREA addresses real social problems of great 

complexity, which need not be artificially constructed and whose scale renders them difficult to 

attribute directly to any single agent. 

The providential role assumed by Flecha in his tweets would confer upon him a certain degree of 

immunity, insofar as these publications place him, at least ostensibly, at the opposite extreme of 

complicity in, or participation in, the very problems his “scientific evidence” claims to solve. It should be 

emphasized that among these issues are recurring themes such as sexual consent (3 and 4), sexual 

harassment (9), gender-based violence (7, 8), and abuses of power (3, 4, 9), precisely the kinds of 

conduct for which he would shortly thereafter be accused by sixteen complainants, most of whom had 

left CREA only a few months earlier (Bolaños, 2025b)18. It does not seem unreasonable to consider 

that Flecha may have been fully aware that such tweets could have an exculpatory effect in the face of 

potential accusations, an eventuality he would, in that case, necessarily have contemplated. Nor does 

it seem implausible that the complainants themselves perceived these publications as actions capable 

of providing Flecha with a form of immunity, with the resulting deterrent effect this may have entailed. 

CREA members —primarily young female academics— together with Ramón Flecha himself dominate 

global historical tweet search results when terms —in Spanish— such as “evidence consent”19 are 

entered into the platform’s search engine, with somewhat lower but still notable visibility for searches 

including “evidence gender-based violence,”20 “evidence harassment,”21 and “evidence abuse of 

 
17 In the intellectually crude The Dialogic Society, self-published —as is customary— by his own publishing house, readers will 
find the usual repertoire of Flecha’s Manichaean interpretations, according to which positioning at one pole or its opposite 
depends on factors such as one’s “attitude toward love,” “friendship,” and other considerations that are comparably 
embarrassing in their intellectual level.   
Particularly noteworthy is the grotesquely dreamlike passage on page 122, where Flecha recounts how, in the early 1990s, an 
already octogenarian Robert Merton allegedly served him tea in his own home, at which point Flecha claims to have realized 
that the father of the sociology of knowledge disregarded Spanish sociology because it was «controlled by a feudal lobby that 
destroyed those who acted against sexual harassment». The most troubling aspect is not that he attributes, without any effort to 
provide evidence, extremely serious allegations to colleagues only to later present himself as a victim in a rather pathetic 
manner, nor even the striking predictability of such accusations, given that they ultimately come to mirror the allegations later 
brought against him. What is most disturbing is that the abundance and variety of these defamatory claims still leave room for 
further expansion of this predictive pattern.   
Moreover, based on the following video recorded 30 years after the alleged encounter —and considering the linguistic 
competence that such a span of time would imply— we are unable to determine (nor does the text clarify) the language in which 
Merton and Flecha would have communicated: https://www.youtube.com/shorts/7UWh3JjHrPk (accessed April 23, 2026). 
18 The list of tweets analyzed with reference to “scientific evidence” is not exhaustive with regard to their publication period, 
although most fall within the interval from July 2024 to June 2025, that is, following the mass departure of 24 CREA members 
(Bolaños, 2025b), but prior to the complaints associated with the third wave. 
19 https://x.com/search?q=evidencias%20consentimiento&src=typed_query (accessed April 25, 2026). 
20 https://x.com/search?q=evidencias%20violencia%20de%20genero&src=typed_query&f=top (accessed April 25, 2026). 
21 https://x.com/search?q=evidencias%20acoso&src=typed_query&f=top (accessed April 25, 2026). 
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power”22 (in the latter two cases, tweets originate almost exclusively from Flecha’s account). A similar 

pattern emerges on social media platforms more oriented toward personal and private interactions, 

such as Facebook. When a global search is conducted using the term “scientific evidence”23 on this 

platform, the results are predominantly posts by Ramón Flecha, either from his personal account or as 

administrator of the group “Actuaciones Educativas de Éxito – Comunidades de Aprendizaje”. When 

the search is further refined to include additional terms —such as “scientific evidence sexual 

consent”24— the outcome remains the same, though with a predominance of posts referring to child 

sexual abuse. 

A circular machinery of “knowledge” legitimation 

What has been outlined above would largely go unnoticed if these scientific evidences were actually 

available. As noted, however, they are promoted to such an extent that they manage to overshadow, 

in media terms, publications external to CREA that prioritize similar terminology. We use the term 

“promoted” advisedly, because when one attempts to locate these evidences, requests them directly 

from the group, or inquires about the conditions under which they were produced, the responses 

systematically refer back to a kind of closed circuit entirely owned by CREA. Fernández-Enguita 

(2014) dismisses CREA’s “evidence” outright, emphasizing that it stems from “little more than a few 

conveniently selected readings, superficially read tables, or a couple of small ‘heroic’ schools that they 

themselves promote [Learning Communities].” 

As illustrated in the lower section of Figure 4, this closed circuit —or local network— connects a series 

of nodes corresponding to CREA’s pseudo-media outlets25. The channels linking these nodes are the 

various platforms and social networks in which the group maintains an active presence (Twitter, 

YouTube, Facebook, Instagram…). Once encapsulated, the evidences are intensively and frenetically 

circulated within these channels, to the point of monopolizing them, as has already been observed in 

other domains of the internet. Within this system, the role of the nodes (Diario Feminista, Periódico 

Educación, Daily27, Kaiera) is twofold: to safeguard the evidences and to attest to their existence, 

before disseminating them outward. They also contribute to reinforcing the legitimating role of science 

in relation to certain figures, particularly Ramón Flecha, to whom publications are sometimes devoted 

that are compatible with what may be described as a cult of personality26. 

 
22 https://x.com/search?q=evidencias%20abusos%20de%20poder&src=typed_query&f=top (accessed April 25, 2026). 
23 https://www.facebook.com/search/top/?q=evidencias%20cient%C3%ADficas%20 (accessed April 25, 2026). 
24 https://www.facebook.com/search/top/?q=evidencias%20cient%C3%ADficas%20consentimiento%20sexual (accessed April 
25, 2026). 
25 CREA controls and owns several pseudo-media outlets, including Diario Feminista (https://eldiariofeminista.info/), Periódico 
Educación (https://periodicoeducacion.info/), Kaiera (https://www.kaiera.eus/), and Daily27 (https://daily27.info/). 
26 We cite, by way of example among many, this particularly egregious exculpatory article published in the aftermath of the July 
2025 allegations: https://eldiariofeminista.info/2025/07/12/el-mayor-caso-de-violencia-aisladora/ (accessed April 23, 2026). 
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Figure 4  
Circular Dynamics of “Knowledge” Legitimation in CREA 

 

 

The role of CREA’s pseudo-media does not end there. The metaphor of encapsulation is introduced to 

illustrate the fact that no one outside CREA has access to these evidences and, therefore, cannot 

verify whether they actually exist. Yet the encapsulation to which they are subjected allows them to be 

invoked—especially in short-form messages such as those on Twitter—while their presence in 

pseudo-media outlets, despite marginal levels of readership, enables them to be referenced and 

amplified through the very channels that sustain the circuit. Another strategy for closing the circuit 

consists in republishing in one pseudo-media outlet articles originally published in another27, thereby 

suggesting the possibility of relaunching older publications authored by current complainants, with the 

potentially deterrent effect that this entails. In this way, in the absence of direct access to the alleged 

evidences, the perception of their circulation becomes, for the general public, the best proof of their 

existence. Moreover, by using digital platforms as channels, these evidences are kept in perpetual 

 
27 A recent example, originally published in Diario Feminista: https://periodicoeducacion.info/2026/05/17/empar-navarro-giner-
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motion precisely where they ought to be subject to replication. The absence of replication confers 

upon them a conclusive character, and they are therefore commonly transformed into arguments from 

authority—something CREA frequently exploits. 

In reality, the only way to receive CREA’s “scientific evidence” from outside the group is through faith 

in it. For this reason, we argue that CREA’s closed-circuit communicative machinery functions 

fundamentally as a generator of belief, paradoxically relying on science as a pretext for its alleged 

veracity. CREA’s myths are designed to be assimilated through faith, which renders them non-

replicable: Flecha is purportedly persecuted and subjected to three waves of allegations because of 

his unwavering commitment to combating gender-based violence, and this assertion is presented as 

final. 

A key element in maintaining the closed circuit is intragroup discursive self-referentiality, leading us to 

speak of self-referential legitimation. Thus, the absurd self-immunizing concept of “isolating gender-

based violence,” which portrays Ramón Flecha as a victim of gender-based violence on the grounds 

that he allegedly “protected” women from harassment and sexual abuse (many of whom are now 

among his accusers), is established within this closed circuit through testimonies from CREA women. 

These testimonies circulate through CREA’s own channels and are disseminated outward via its 

pseudo-media outlets. A similar process applies to the concept of sexual consent, although, for 

obvious reasons, CREA has not been able to fully appropriate it. More generally, it can be observed 

that concepts promoted by women within CREA serve to shield Flecha from the very behaviors for 

which he is later accused. Regardless of whether these accusations lead to criminal consequences, 

CREA has developed an extensive apparatus of immunity for its leader, one that spans multiple 

domains. 

The upper section of Figure 4 aims to illustrate the conditions under which “evidences” are produced 

within CREA’s worldview, as well as the processing that allows them to feed into the lower circuit 

described above. At this level, it is no longer appropriate to speak of a circuit, but rather of vertical 

directionality. The “International Scientific Community” is a recurring entity in CREA’s discourse. Its 

configuration is ethereal and diffuse, reinforced by an imprecise geographical anchoring, often 

associated with major institutions in the Anglophone world. Yet this very ambiguity facilitates its 

constant invocation by CREA as a figure of authority, as though its existence were embedded within a 

form of mystical theology: the “International Scientific Community” is thus presented as unknowable, 

seemingly inaccessible through positive concepts and instead defined through negations —that is, by 

emphasizing what it is not— thereby becoming, precisely for this reason, a source of revealed truth. 

At this point, the question is not so much who legitimizes these processes —since all revealed truth 

entails authoritarian legitimation— but rather what kinds of interconnections exist between this 

mystical realm, where evidences are produced, and the earthly world in which they must be 

reproduced in order to acquire meaning. 

 
maestra/ (accessed May 18, 2026). 
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It is not the purpose of this article to determine whether the relationship between Ramón Flecha and 

the “International Scientific Community” is mystical or transcendental in nature. What can be 

observed, however, is that the group often treats prominent scientists almost as deities. Figure 5, for 

example, shows several posts on Twitter and LinkedIn celebrating, with considerable enthusiasm, the 

fact that Katalin Karikó —recipient of the 2023 Nobel Prize in Physiology or Medicine— once gave a 

simple “like” to a post about the book The Dialogic Society on another platform, Instagram. Some of 

these posts include a photograph of Flecha alongside the scientist. Judging by the dates of the posts, 

the celebration lasted more than a month. The episode, shared, celebrated, and repeatedly revisited 

primarily by CREA members, exemplifies the dynamics of self-referential legitimation described above. 

Be that as it may, while Karikó’s sociological knowledge is unknown, her contributions to biochemistry 

are well established. It is not difficult to imagine Flecha first requesting the photograph and then 

encouraging her to provide the “like,” possibly invoking his credential as the “World's Number 1 in the 

Google Scholar ranking in Gender Violence [sic]” (Figure 1). The scene might even elicit a smile were 

it not for the fact that Flecha has been widely accused of abuse and sexual coercion. In any case, the 

anecdote offers insight into the existence within CREA of a communication strategy oriented toward 

vertical legitimation, as well as, once again, the pursuit of immunity, this time through proximity to, 

appropriation of, or direct immersion in a source of authority. 

Figure 5 
CREA posts related to Katalin Karikó28 

As in other monotheistic cults, the fundamental challenge lies in connecting the celestial and the 

28 Sources: Twitter and LinkedIn. 
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earthly realms, a task that requires more than a mere vehicle. In some such systems, this problem is 

resolved through the introduction of a mediating institution. A similar solution appears here, with 

CREA positioned as that mediating institution and Flecha, its uncontested leader, as the sole 

legitimate representative of the “International Scientific Community” within the field of education in 

Spain. His role as exclusive representative is reinforced by his “scientific” publications, while the 

bidirectional flow between realms is facilitated by control over in-house publishing structures capable 

of generating ad hoc concepts —such as the aforementioned “isolating gender-based violence”— that 

serve to shield him from the alleged practices for which he now stands accused (let us recall that 

Flecha is widely accused of abuse in his everyday conduct). 

In this way, Flecha asserts himself as a full-fledged member of the constellation represented by the 

“International Scientific Community,” descending, when necessary, into the Spanish educational 

reality already cast as a providential figure. Trilla (2025) directly links the self-referentiality of the lower 

level to membership in the “International Scientific Community.” As if this were not sufficient, Flecha 

also assumes a providential role in the personal and social domains, since —within this framework— 

theories endorsed by the “International Scientific Community” are taken to prescribe such a role. The 

principal advantage afforded by his position as sole mediator is the centralization of power around his 

figure in the earthly realm, a dynamic openly displayed within CREA and eloquently described by 

Foucault (1975) in Discipline and Punish through the metaphor of the panopticon. The centralization of 

power entails its concentration, and this circumstance is decisive in diminishing the capacity of victims 

or witnesses of potential abuses to perceive them as such, potentially leading them to interpret abuse 

as a form of privilege. Within this framework, once again, the providential role confers immunity. 

The theological parallels do not end there: within CREA’s worldview, a realm of darkness is also 

delineated, a falsified “International Scientific Community,” allegedly governed by representatives (the 

familiar repertoire cited above) of bad science in general and bad sociology in particular. This 

construct serves to expand the scope for psychological control.  

 

Medieval rhetorical mechanisms (anti-scientific, anti-democratic, estamental, mythical) for the 

attainment of immunity 

What one would expect from a group that relentlessly expresses its intention to monopolize the 

scientific evidence that would legitimize its methods is that it would privilege epistemological relations 

with those who are to engage with such evidence. However, it does not appear that Flecha 

experiences any ambiguity regarding the boundaries between epistemic reason and faith, as was 

already the case in the nineteenth century for genuine thinkers —albeit less “familiar” with empirical 

data— such as Kierkegaard. Indeed, what CREA proposes falls short even of a theological reason, as 

it does not even begin from revealed truths that must be accepted prior to being understood, 

something which, in any case, would already be highly problematic within a university context. CREA 

merely presents itself as the custodian of these —by now evidently highly questionable— scientific 

evidences, as though they constituted revealed truth. From this follows an ambition to monopolize the 
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legitimacy required to transform the world in a specific direction29, which in itself constitutes an 

ideological rather than a scientific project. This characterization is fully consistent with Fernández-

Enguita’s (2026) description of the group as an “ideological sect,” with which we entirely concur. In the 

face of such ambitions, it would seem that the rest of us are left only with the option of having —and 

demonstrating— faith in the “scientific evidence produced by the ‘International Scientific Community’ 

and safeguarded by CREA,” under threat of severe sanctions for questioning it, such as harassment 

and public shaming30. Moreover, although Flecha frequently portrays himself as the victim of an 

inquisitorial persecution31, it is no exaggeration to state that CREA’s reprisals against voices deemed 

hostile take on the form of a kind of autos-da-fé. 

As the sole custodian and mediator of revealed truth, CREA also asserts itself as an estate, which 

gives coherence to its characteristic classist discourse, consistently grounded in “international” 

arguments from authority. This suggests that the entity referred to as the “International Scientific 

Community” is composed of other CREA-like groups, thereby inaugurating a policy of territorialization. 

This feature is essential for understanding CREA’s expansion strategy, without which the group could 

not have persisted for three and a half decades. 

“Scientific” knowledge is thus rendered unquestionable, as it is presumed to derive from a source of 

revealed truth mediated exclusively by CREA. In doing so, the group implicitly advocates for an 

estate-based social order that stands in stark opposition not only to the university as an institution, but 

also to democracy and to any notion of public service. At the same time, it claims the right to impose 

itself authoritatively through procedures that are, moreover, profoundly anti-scientific. Such a 

description bears little resemblance to that of a university research group and instead corresponds 

closely to that of a church, that is, a cult, specifically a monotheistic one, highly institutionalized 

through doctrines, sacraments, rituals, and norms, embedded within a proselytizing machinery that 

 
29 See https://afectadoscrea.org/es/testimonios/ (accessed April 23, 2026):   

– “Control of Relationships,” testimony by Netsaï;   
– “Internal Functioning,” testimony by Djal.   

Additional testimonies along similar lines are documented in Pacheco (2016). 

 
30 This will have to be addressed in a separate publication. In the meantime, a selection of defamatory publications from the 
Omertà [sic] series may be accessed via the following link, although many have reportedly been removed following the most 
recent allegations. This series is regularly published in *Diario Feminista*, one of CREA’s pseudo-media outlets: 
https://eldiariofeminista.info/omerta/ (most of the articles are available in English: https://eldiariofeminista.info/omerta-en/). 
 
It is worth noting that Diario Feminista is subject to a ruling by the Spanish Supreme Court for defamation against a professor at 
the University of Barcelona: https://web.archive.org/web/20250225191400/https://eldiariofeminista.info/2019/04/25/fallo-sobre-
omerta-29/.   
 
Furthermore, in December 2025, the Catalan Information Council (Consell de la Informació de Catalunya, CIC) determined that 
Diario Feminista had breached journalistic ethical standards: https://www.media.cat/2025/12/22/la-directora-del-departament-
de-periodisme-de-la-uab-dirigeix-un-presumpte-diari-que-ha-vulnerat-el-codi-deontologic/ (accessed April 23, 2026). 

 
31 From the following tweet, published approximately one and a half months after the allegations of the third wave became 
public, it can be inferred that Ramón Flecha considers himself a victim of false accusations: “Although anonymous accusations 
already existed previously, the Inquisition institutionalized them as sufficient evidence to initiate a process. Specialists and 
intellectuals such as Montesquieu and Voltaire warned that this encouraged false accusations” 
(https://x.com/R_Flecha/status/1957702078236659814). 
 
The tweet includes a link to an article authored by Flecha and published in one of his pseudo-media outlets, in which he appears 
to suggest, by analogy, that he is the victim of an inquisitorial persecution: https://daily27.info/2025/08/18/the-anonymous-
accusations-in-the-inquisition/ (accessed April 23, 2026). 
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exploits —while distorting— the powerful channels for dissemination made available by the 

information society. 

Unlike in feudal societies, in an information society the monopolization of a set of concepts —

regardless of their validity— requires the activation of mechanisms capable of forming and 

consolidating a privileged estate. The “struggle against feudalism” is a recurring motif in Ramón 

Flecha’s work, offering yet another opportunity to test the predictability of one of the many lost causes 

present in his discourse. In our view, the hypothesis is more than plausible: by virtue of its anti-

democratic, anti-scientific, and elitist orientation, and its clear estate-like aspirations, CREA behaves 

more like an institution of the Ancien Régime. We again turn to The Dialogic Society (2022), a 171-

page work in which Flecha reiterates his historical allusions to feudalism. For instance: 

- “Before the expansion and democratization of ideal love, women were obliged to engage in 

sexual relations (right of the first night) with the feudal lord of the territory; only thereafter could 

they marry” (p. 39). 

Beyond displaying a deficient historical reasoning (presenting the Middle Ages as though it 

were characterized by a form of globalization akin to that of contemporary societies), this 

passage constructs a false opposition. The objective appears clear: to insinuate the “scientific” 

validation of a doctrinal concept of CREA (“ideal love”) through hyperbolic contrast with 

something that provokes strong rejection yet is itself fallacious, in this case, a pseudo-

historiographical concept (the “right of the first night”). The choice of this pseudo-concept does 

not seem incidental, as it situates in a temporally distant context —the Middle Age— a reality 

that, as historian Ana Ortega Baún shows, has clear contemporary parallels: in present-day 

society, the “right of the first night” refers to “men who use their position to obtain sexual 

favors from their subordinates” (2013). Here, this phenomenon is not only relegated to a 

distant past, but CREA also rather casually claims responsibility for its alleged eradication32. 

 
32 The work to which Flecha attributes the “expansion and democratization of ideal love” is unequivocally El amor en la sociedad 
del riesgo: una tentativa educativa, authored by his friend Jesús Gómez, also known as Pato (deceased in 2006) and self-
published by his own publishing house, “El Roure”, in parallel with the first wave of allegations (2004). It should be noted that 
each wave of allegations has been preceded by preventive and containment operations on the part of CREA. This particular 
book, and the broader exaltation of Pato’s intellectual legacy following his death, lie at the core of these operations in relation to 
the 2004 crisis. These include, among other elements, a doctoral thesis —approved through the opaque procedures 
characteristic of CREA— on the friendship between the deceased and Flecha, which may be described as an embarrassing ode 
to their supposed capacities for sex and love. This is discussed in Ayuste et al. (2016). 
 
Beyond the fact that the topic merits a separate article, we acknowledge our inability to comment on it without departing from an 
academic register. El amor en la sociedad del riesgo should be regarded as a problematic text, proposing a purportedly 
“scientific” model of affective-sexual attraction-choice (p. 83) in contrast to what it describes as “traditional love,” reduced to 
three possibilities: womanizers, women who imitate the male model, or stable yet passionless couples. The issue is not only that 
the framework considers exclusively heterosexual relationships, nor even that it outlines strategies for women (but not men) to 
develop attraction toward the “appropriate” male model, one that clearly corresponds to Ramón Flecha. For this purpose, CREA 
itself becomes a testing ground: the young female academics who currently defend Flecha do so after having undergone this 
“transformation,” while the recruitment of men into CREA adhered to this same model, thereby facilitating the practical 
implementation of the method. 
 
Most concerning, however, is that the book explicitly envisions the application of this method to minors, as has reportedly been 
the case for decades: “The ‘ideal-type’ school would be embodied in a model of community participation incorporating all the 
theories and principles included in the alternative model. […] We could include as an ‘ideal type’ the ‘Learning Communities’ 
model” (p. 100). Given that *Learning Communities* constitutes CREA’s flagship initiative —over which the group exercises 
control— the implication is that this framework has informed practices aimed at applying the method to girls within the context of 
secondary socialization, with the aim of shaping their affective preferences toward a male model aligned with Ramón Flecha. 
 
Put plainly, the work invokes a purported scientific legitimation to advocate intervention in the affective-sexual development of 
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One might argue that it would have been far more honest to acknowledge that such practices 

persist, and that the most compelling evidence of this lies in the testimonies of the women who 

now accuse Flecha of sexual abuse. Moreover, there is no solid evidence —only tenuous 

indications— that the historical form of the practice described by Flecha ever existed with any 

degree of regularity (Ortega, 2013). What Flecha proposes, once again, is the “scientific” 

validation of an ideologized concept that would exculpate him from future allegations, by 

contrast with a widely circulated but unproven myth. 

In another passage, he asserts that meritocracy “partially overcomes sexual harassment and 

the mediocrity of feudal evaluations” (p. 98), adding that “the feudal critique of meritocracy is 

governed by harassers and mediocre academics” (p. 99). 

- “Feudal powers, such as the Catholic Church, imposed geocentrism. Copernicus’s 

contribution was to demonstrate that mathematical calculations based on the Sun being at the 

center coincided with empirical observations of the movements of celestial bodies” (p. 59). 

- “The conflict was not between scientific and religious individuals, as Copernicus himself was 

both. Rather, it was between science and a feudal conception of religion that denied and 

attacked scientific discoveries contradicting its interpretations of sacred texts” (p. 60). 

Major scientific figures such as Copernicus are recurrent in Flecha’s discourse, as he 

persistently presents himself as a scientist capable of transforming the world33, thereby 

positioning himself as a target of persecution by reactionary sectors. In this instance, the 

opposition between Copernicus and the religious intolerance of his time appears transposed 

onto a resolute Flecha besieged by figures of the “feudal university,” which indirectly serves to 

immunize him against accusations of reproducing feudal behaviors, such as positioning 

himself as the guru of a sect. 

- “Not a single feudal lord of Spanish sociology dared to present any argument, yet the FES34 

continued to censor the debate” (p. 98). 

Another rhetorical mechanism compatible with the pursuit of immunity consists in defining 

one’s adversaries —generally men— by the very traits against which immunity is claimed 

through opposition. In Flecha’s case, this mechanism extends well beyond the domain of 

feudal practices. 

As might be expected, Ramón Flecha is also a staunch defender of mythic thinking. In The Dialogic 

Society, for instance, he criticizes the association of the “word ‘myth’ with falsehood” (p. 15). At that 

 
minors, with the aim of predisposing them to grant sexual consent —absent coercion— to men corresponding to the model 
embodied by Ramón Flecha and the author himself. It is therefore unsurprising, though deeply concerning, that among the 
containment strategies associated with the second wave of allegations (2016), and the preventive measures preceding the third 
(2025), one finds the conceptualization of sexual consent, irregular advancement in scientific rankings, and even training 
provided to law enforcement bodies (Pacheco, 2026c). In our view, this confirms that Flecha’s pursuit of immunity through 
academic activity has been a sustained pattern over at least 22 years, consistent with an awareness that his ongoing actions 
might be considered unlawful, particularly in light of the formal warning issued by the university rector, which ultimately led to 
Flecha resignation following the first wave of allegations. 
33 This interview published in eldiario.es in February 2017 compiles the usual repertoire of CREA’s pseudo-concepts. It is one of 
many instances in which Flecha presents himself as a “scientist”: https://www.eldiario.es/castilla-la-mancha/comunidades-
aprendizaje-evitar-barcenas-educacion_1_3608352.html (accessed April 23, 2026). 
34 Spanish Federation of Sociology. 
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point, I took the liberty, elsewhere, of expressing my disagreement with the individual who once 

presented himself as the world’s leading expert in gender-based violence: mythic thinking is 

premodern and therefore incapable of grounding equality, while serving effectively to sustain privilege 

(Del Río and Pacheco, 2023). Indeed, within a knowledge society, myth operates as a cognitive 

instrument that enables regression toward a mode of reasoning grounded in privilege, as opposed to 

the right to participation. 

CREA deploys an extensive array of myths (Figure 6 provides only a few examples), many of which 

are retrospectively presented as foundational while being continuously adjusted for convenience. 

These myths are frequently invoked —once again— as proof of immunity against various types of 

accusations35. They also function as mechanisms for preventing allegations of abuse (due to their 

deterrent effect on potential complainants) and, more broadly, serve to redirect the group’s past 

trajectory as needed. Furthermore, they enable the implementation of organized actions that would 

protect Flecha from potential accusations. The most striking example is likely Me Too University36, a 

movement ostensibly aimed at combating sexual harassment in academia, which remains under the 

complete control of CREA and has historically functioned as a protective shield for Flecha, while 

exerting a significant immobilizing, intimidating, and deterrent effect on those presenting themselves 

as his victims. Thus, a group like CREA —which between 1991 and 2002 did not publish a single 

significant article on gender-related topics, reaching only 10 by 2008 and 15 by 2011 (equivalent to 

approximately 0.75 articles per year since its founding, increasing to a modest 1.5 per year in its 

second decade)— at a certain moment begins to introduce myths abruptly through its dissemination 

channels (Figure 6): 

- an alleged complaint (claiming to be the first) of sexual harassment in a university, supposedly 

filed by Ramón Flecha in 199537; 

- the first survey on gender-based violence in universities, conducted by CREA; the first 

protocol against sexual harassment in Spanish universities38; 

- a CREA member allegedly winning the first such case in a Spanish university39; 

- a CREA leader who publicly presents herself with the “credential” of participation in the 1976 

 
35 For example, for more than two decades it has been exceedingly common among CREA adherents to deflect ongoing 
allegations against Flecha by invoking the myth that he consistently supports victims of gender-based violence, and that this 
stance generates resentment that ultimately translates into accusations against him.   
It is likewise common for Flecha himself to deploy preventive myths, in the sense that they would shield him against future 
allegations. The headline of the following interview, conducted in one of his own pseudo-media outlets, is particularly striking in 
this regard, as it anticipates the most recent wave of allegations by nearly nine months: “They call me conflictive for supporting 
victims of sexual harassment in universities” (https://eldiariofeminista.info/2024/10/14/entrevista-a-ramon-flecha-me-llaman-
conflictivo-por-apoyar-a-las-victimas-de-acoso-sexual-en-las-universidades/; accessed April 23, 2026).   
This is considered a myth insofar as Flecha has never provided even minimal evidence of having undertaken any actions in 
support of victims of gender-based violence, whether within the university or elsewhere. 
36 https://www.worldmetoouniversities.net/en/about-us/ (accessed April 23, 2026). 
37 https://eldiariofeminista.info/2022/11/08/omerta-113-la-primera-denuncia-en-una-universidad-espanola/ (accessed April 23, 
2026). 
38 https://eldiariofeminista.info/2025/09/14/marta-soler-hizo-la-primera-elaboracion-de-un-protocolo-en-las-universidades-
espanolas/ (accessed April 23, 2026). 
39 https://eldiariofeminista.info/2025/01/13/gana-el-concurso-de-profesora/ (accessed April 24, 2026). 
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Catalan feminist conferences40, as well as “principal investigator of the first R&D study on 

gender-based violence in Spanish universities”41. This last case is particularly noteworthy, 

given that this professor did not publish her first significant article on gender until 2007, 

despite having completed her doctoral thesis in 2000, suggesting a kind of retroactive feminist 

positioning.  

 
Figura 6  
Introduction and dissemination of myths in CREA 

 

Based on CREA’s narrative, one might assume these are opportunistic myths, and therefore devoid of 

real foundation. However, this issue lies beyond the scope of the present analysis, mainly because 

little would change if they were proven accurate. What is relevant for future research is to determine 

the role of these myths within CREA’s discourse, the conditions of their production, their modes of 

transmission both within and beyond the group, and, above all, the political intentionality underlying 

them, particularly the timing of their introduction and dissemination, given the importance the group 

places on persistently overlaying its actual trajectory with a specific pattern that confers a monolithic 

identity upon its members (which has, in recent times, suddenly become feminist). 

Certain classical authors readily address the preliminary aspects of this analysis, although further 

 
40 https://eldiariofeminista.info/2026/03/04/yo-si-que-estuve-alli/ (accessed April 24, 2026). 
41 https://eldiariofeminista.info/2020/02/10/victoria-feminista-rosa-valls-ya-es-catedratica/ (accessed April 24, 2026). 
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development must be reserved for future work. Cassirer (1946) examines the extent to which modern 

political myths replace rational argumentation with closed narratives that legitimize power and 

neutralize critique, presenting the “technique of political myth” as a means of governing without 

debate. Barthes (1957) links the production of myths to depoliticizing discourse, capable of 

transforming historical constructs into naturalized realities, thereby rendering them irrefutable (his well-

known assertion that “myth is a form of speech that steals history” appears almost prophetic in relation 

to CREA, as it highlights how symbolic authority can lead to coercion that suppresses dissent). For 

Arendt (1951) —an author consistently rejected by CREA42— internal mythic coherence eliminates the 

need for persuasion by embedding itself within closed narrative systems that eradicate space for 

disagreement. Girardet (1986) demonstrates how myths replace political debate with emotional 

adherence. Finally, Keum (2025) defines myth as a “narrative opaque to critical scrutiny,” identifying it 

as a tool of resistance to democratic deliberation. 

Conclusions 

This study has analyzed the historical narrative of the sect CREA within its communicative project 

aimed at securing immunity for its leader, Professor Ramón Flecha, in the face of allegations of sexual 

abuse. Several related issues remain to be explored, such as those concerning the processes of 

territorialization surrounding CREA, or the problem of sexual consent within the framework of a 

psychologically coercive group; these will be addressed in future publications. The introduction of 

myths, as a means of reinforcing the narrative through an unquestionable and unappealable account, 

likewise warrants further in-depth analysis. 

Closely related issues remain unaddressed, including what we have termed “negative prevention,” 

which would concern the internal development of the CREA brand (this study has focused primarily on 

its external dimension), and which would amount to the institutionalization of coercion. This would lead 

us into an examination of psychological manipulation deployed in the guru’s “preventive” defense, that 

is, without the mediation of formal accusations. This includes the appropriation of social movements 

such as Me Too University, the creation of “whitelists” of journalists, the harassment of dissenters or 

individuals not aligned with the CREA cause, the instrumentalization of pseudo-media outlets to 

denigrate, discredit, and undermine the legitimacy of those considered enemies, and the incitement of 

adherents (particularly women) to commit illicit acts, an analysis that has been introduced in Pacheco 

(2026d). The sheer magnitude of the case also necessitates consideration of additional dimensions, 

such as organizational structure, governance and administration, recruitment, maintenance, transition, 

and exit rituals, as well as the profanation of democratic institutions, including fraud and corruption. 

We contend that our study has demonstrated that CREA, under the direction of its cult leader, pursues 

a highly deliberate communication strategy aimed at securing his immunity. Its main characteristics 

include the dissolution of the boundary between public and private spheres, the establishment of 

standards governing the group’s staging, and the construction of a “realm of darkness” to which 

 
42 For example, see the following article: https://eldiariofeminista.info/2023/08/25/como-feminista-y-pensadora-hannah-arendt-
no-es-mi-referente/ (accessed April 24, 2026). 
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dissenters are relegated, accompanied by a simple procedure for identifying them: those who question 

Flecha or CREA are presumed to do so in order to conceal the very conduct they denounce. CREA’s 

communication strategy is also deployed in a unilinear manner, shielded by a monological discourse 

(mirroring the guru’s own monologue), devoid of fissures, nuance, or complexity, unwilling to 

acknowledge contradictions, deeply dogmatic, unforgiving of criticism, and strongly teleological. 

Furthermore, we have sought to demonstrate that CREA’s communicative deployment rests upon 

both material and immaterial scaffolding, which has enabled its long-term sustainability. 

With regard to the content of this discourse, our analysis points to a circular cognitive machinery for 

the legitimation of “knowledge.” This machinery draws not from any defined epistemology but from a 

source of revealed truth, sustaining itself through cycles of self-referentiality made possible by 

absolute control over both the nodes and the channels that connect them. It constitutes a two-tier 

system linked vertically, in which the guru assumes the role of sole mediator with the source of 

revealed truth —the “International Scientific Community”— a role that translates into a providential 

authority when projected onto everyday and professional life. This monopolization of legitimate 

knowledge by the guru, and its recognition by those who sustain the self-referential cycles of 

reproduction (CREA members), emerges as another clear pathway to the attainment of immunity. 

Ultimately, the communication strategy operates at the rhetorical level, promoting among CREA 

members mechanisms characteristic of premodern societies, that is to say mechanisms incapable of 

problematizing issues such as equality. In conclusion, CREA’s communication strategy actively 

contributes to the creation and maintenance of the conditions that legitimize the guru Ramón Flecha’s 

sexual access to women, while simultaneously projecting outward an interpretive framework aligned 

with this purported legitimacy. 
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